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An Inquisy into the Conſequences, 
Or BoTH | 
Calviniſtic, and Arminian Principles, 


compared together, 


> \ 


In a Letter to LIIERluvus. 
; | z; v 
HAVE had an Opportunity to read your Letter, which 
(you ſay,) you ſhould have directed to my Brother, if he had 
been living; but is now directed to me. You mention many 
bad Conſequences, which you ſuppoſe are deducible from our 
Doctrines; eſpecially concerning God's Decrees. But in Or- 
der to know whether theſe Conſequences are- juſt, or whether they 
| are peculiar to our Principles, it will be neceſſary, that the Caſe be 
fairly ſtated. I ſhall therefore preſent you with a Scheme, of the 
Principles of each Party; in as plain and as undiſguiſed a Manner as 
T can. But here I would premiſe, there are two general Principles, 
which both Parties are agreed in; that may help us very much in our 
Inquiry into the Conſequences of thoſe Principles in which we differ. 
Viz. 1. That God never acts inadvertently, without any Purpoſe or, _ 
Defign, and therefore whatever God does, he certainly decreed to do. 
And, 2. That the Sovereignty of God, is not (alagen) an unreaſemable * 
Dominion; zud therefore his Decrees are agreeable to all the Per- 
feQions of an infinitely perfect Being. Having premiſed this; I ſhall 
Place the Principle, in which we differ, in two oppoſite Columns, that 
ey may be the more eaſily compar'd together. MET: 
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". The Conſepuencerof Shia 


* Sumer believe, con- 
ceining the Decree: of God, in 


„ e, 


os 


4 41 14 are the ſubject of 


) are his un- 


chang — e, to act, or 
ſuſp« poly as he in his in- 


Bale Wikdom ſees ft. 


That the Decrees of God do 
never influence any Event, which 
he has decreed, any more than 
his Fore- knowledge, does influ- 
ence the Thing fore-known. 


Concerning Elefion. 


That God from all Eternity, 
out of his meer Pleaſure, 
elected a certain Number of the 
ſinful, and miſerable Race of 
Mankind in and through Chriſt, 
to be made Partakers of Grace 


aud Glory, 


That the Number of the Ele& 
was fixed from all Eternity, with 
Reſpect to the Counſel, and 


Fore-knowledge of God; and 


can never be increaſed, or dimi- 


„ Chriſt, and th 


The ArMnians believe, con- 
my the Decrees of God in 


That the Decrees of God bees 
to Mr. Beach, 2d Reply 
p. 76.) are © his Will and Plea- 
. ſure, concerning the Event; 
which he hath decreed. 


That the Decrees of God do 
always influence any Event, 
which he has decreed, more than 


his Fore-knowledge does influ- 
ence, the Thing fore-known. 


See Dr. Whithy upon the five 
Points p. 475. and Mr. Beach, 


2d Reply p. 76. 
Concerning Elefion. 


% That Almighty God by an 
© eternal and unchangeable De- 
„ cree ordained in Jeſus Chriſt 
* his own Son, before the Foun- 
*« dations of theWorld were laid, 
« to ſave all thoſe in Chriſt, for 
rough Chriſt, 
« who being fallen, and under 
« the Command of Sin; by the 
«« Aſſiſtance of the Holy Ghoſt 
« do perſevere in Faith and 
Obedience to the End.“ 


Append.toMr.Beach's 1ſt Reply. 


That the Number of the Ele& 
was fixed from all Eternity, with 


Reſpect to the F oreknowledge f 


of God ; and can never be in- 
creaſed or diminiſhed. Dr. 
Whitby, ut ſupra. p. 479. and 


Beach ; 6. 
Mr, r. 
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-The Catvixiers believe, 
Concerning the Non-Ele@. 


That God does ſend the Nor- 
Elia into the World, involved 
in Sin, and Miſery ; which they 
zontracted by the Fall of Adam 
their Fæderal Head, and leaves 
them to innumerable ſtrong 
Temptations ; and permits them 
to live and die in Sin, and Im- 
penitency ; and will finally pu- 
_ them eternally for their 


Concerning Redemption. 


That our Lord Jeſus Chriſt 
has wrought out a ſufficient Re- 
demption for all Mankind ; and 
has graciouſly offered the Bene- 
= of it to all _—_ traly wil- 

ing to accept them ; but yet 
* deſigned a particular F 
ication of this Redemption to 
ome in their effectual Calling; 


beyond what he has ned 


- 


Concerning Crace; 

That ſome Special and Sove- 
reign Influences of the Spirit of 
God, (more than what are be- 
Rowed upon all Men in general,) 
are abſolutely neceſſary in order 
to our Converſion, and Salvati- 


on : — we can't in- 
cline our Wilks to that which is 
ſpiritually G nor do what 


is truly d tabl 
0 Gon SD and acceptable 


* 


„ 


The ArMINians believe, 5 


Concerning the Non-Flect. * 52 
0 ; | 6 5 
That God does ſend the Non: -", 


Fs. 


Elec into the World, involved 
in Sin and Miſery, without any 
Relation to Adam as their Fzde- 
ral Head; and leaves them to 
innumerable ſtrong Temptations z 


and permits them to live, and die 


in Sin, and Impenitency ; and 


will finally puniſh them eternally” + - 
for their Sins. Mr. Beach, 2d ; 


Reply, Pp. 26. 53, 54. 
Concerning Redemption. 


« That Jeſas Chriſt ſuffered 
« Death for all and every Man, 
« that by his Death upon the 
« Croſs he might obtain for all 
« Mankind, both the Forgiveneſs 
* of their Sins, and Reconcilia- 
« tion with the Lord their God, 
« with this Condition notwith- 


„ ſtanding ; that none but Be- 


« lievers, ſhould enjoy the Bene- 
« fit of the Reconciliation, and 


a veneſs of Sins.” — Ap+ 
8 to Mr. Beach's Reply. 


Concerning Grace. 


That God has given ſufficient - 


Grace to all Men for their Sal- 
vation; ſo that they have it in 
their Power, and have a Liberty 
of Indifference, either to comply, 
or not comply, with the 'Terms 
of the Goſpel. — Mr. Beach's 


Serm. p. 21. 28. 
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8 The Conſequences of Calviniftic 


| The Carvinisrs believe, 
Concerning Juſlißcation. 


That we are juſtified before 


God, only by the Righteouſneſs 


of Chriſt, impated to us, and re- 
ceived by Faith alone. | 


Concerning Perſeverance. 


That all true Believers will 
ſevere in a Life of Faith and 
olineſs, until they obtain ever- 


laſting Happineſs. 


The ARMIN1ANs believe, ' 
Concerning Tuſtification, 


That our ſincere (thoꝰ i imper- 
fe) Obedience, is the Conditi- 


onal Cauſe of our Juſtification 
before God, through the Merits 


of Jeſus Chriſt.— Mr. Beach's 


2d Reply, p. 72. &c. 
Concernin g Perſeverance. 


That ſome true Believers, do 
totally, and finally, fall from a 
ſtate of Grace, and the Favour 
of God, and periſh in their Sins. 
Mr. Beach, 2d Reply, p. 67. 


This, I ſoppoſe, you'll * to be a fair Repreſentation of the Prin- 


ciples of each Party. 


And I am now prepared to conſider the Conſe- 


quences, whith you think do follow from our Calviniſtic Principles. And, 


I. “ The firſt Confequence (you ſay, p. 2.) I ſhall take Notice of 
« as deducible from Calviniſtic Principles, is that vulgar one; vix. 
« If F am e/efed, I am under an abſolute, inevitable Nece/ity, ante- 
* cedent to my Converſion to Faith and Holineſs, of being /aved : 

% Bat if I am ut elected, I am under an abſolute Necz/ity, antecedent 
* toany actual Guilt, of being damned. Here let us conſider, 1. with 
** Reſpet to the Elect, there is an inſeparable Concatenation of Cau- 
« ſes; from the eternal Decree, to their final Salvation. If their 
* eternal Salvation is eternally Decreed, all the Means, and ſteps in 

« Order to it are decreed likewiſe. As the firſt Link of a Chain put 
« in Motion, influences and moves all the intermediate Links; fo 
* the primary Decree, influences all the intermediato Cauſes, . 


2 * and Steps to the final Event.” 
Upon which I obſerve, that 1 your whole ade turns on this 


4 Principle; ; that God's Decrees, do neceflarily influence the decreed 
Event. This Principle, you intimate (p. 5.) you have proved to be 


true, by ſtrict Demonſtration. And thus Dr. Whitby, n the five 
Points ; p. 475.) The Fore knowledge of any n, that would 


e be free, cannot alter, or diminiſh that of whereas 
| God's 


fn 


2 


ond Arminian Priviciples compar d. 9 


*« God's Decree of Election is fol, and active, and comprehends 
© the Preparation, and Exhib of ſuch Means; as ſhall dnfroſtra- 
« bly produce the End. And his Decree of Reprobation is active, as 
« far as Action is required, to render any Man deficient, and there- 
1 fore ſinful of Neceſſity. And Mr. Beach delivers his Sentiments 
in the ſame Words, with the Addition of ſome very odd Expreſſions. 
(ad Reply p. 76.) ©** Whereas God's Decree of Election, (is his 
« Will concerning the Event 3) it is powerful, and active, &. And his 
% Decree of Reprobation ; (is his Will and Pleafare,) it is active, as 
% far as Action is required to make a Man deficient, and therefore 
« finful of Neceffity.” And all Arminian Writers that I have been 
acquainted with, ſay there is this Difference between God's Fore- 
knowledge, and his Decrees, that God's Fore-knowledge has tio Fti- 
flaence upon the Thing fore known ; whereas it muſt neceffarily be, 
that God's Decrees do influence the Thing decreed. Almoſt all Mr. 
Beach's long String of Conſequences (1ſt Reply p. 62. 63, 64, 65, 66.) 
are founded upon this Principle, that God's Decrees do influence the 
Event. If this be true, I muft acknowlege his Confequences are juſt, 
and his Arguments from God's Decrees, are unanfwerable, And to 
the ſame Purpoſe, Dr. Johnſon's Defence of Arifloctes, p. 12, 13. 
But after all it is a fatal Miſtake. And the Reaſon that they have 
been leſt to ſuch 4 frong Deluſion, (as far as I can underſtand it ;) is 
their ill · natur d Zea to charge bad Conſequertces upon the Principles of 
the Cal uiniſſu, whieh are evidently founded upon the plain Decfara- 
tions of the Word of God. But we ſhall fee, whether while you have 
been digging a Pit for your Neighbours, you have not fallen into it 
your ſelves. | 


A very Child in the Knowledge of Divinity, who is - unprejudiced, / 
could have told you that Pradeftinatio nihil ponit in predeſiinato. The 
Decrces of God are immanent, and not eratiftent Acts, in the divine 
Mind, Until God reveals his Dectees, they ate known e nw Man : 
1 not to the Angels that are in Heaven, tor to Chrifl hirkfelf ar he is 
Man, but to the Father only. What ate God's Decrees, but his Parpoſe 
to att or ſuſpend acting; when, and where, and how, he in his in- 
finite Wiſdom ſees fit? Now does our Purpoſe to do any Thing give 
Birth to the Event, which is brought to paſs by us? No, it is only 
dur acting according to our Parpoſe, that has any kind of Influence, 
in producing the Event. Tis true, God des influence every good 
Event, ebend ing to his Decrees. Ii in hin that aue live, and moe, 
and have our Brings : And it is God that wworks in as that which it 


well plegſing inis /ight. But how does he work in us? By his De- 

erees ! No, but By his Spirit, and Grace, But you'll object, May not 

++.” B the 
* 
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the Decrees of God be conſidered as the Cauſe, or Motive, why God 
acts or ſuſpends acting? And if ſo, then as the firſt Link of a Chain 
«« put in Motion, influences and moves all the intermediate Links; ſo 
„ the primary Decree influences all the intermediate Cauſes, Means, 
* and Steps, to the final Event?” I anſwer, No, God never does any 
Thing becauſe he has decreed to do it. The Reaſon why God has 
decreed to do any thing, is, becauſe it is agreeable to his infinite Per- 
feftions to do ſo. It is beyond our Capetey many Times, to know 
| the Reaſon of the divine Conduct: But it is certain, God does not 
| Act in an unreaſonable Manner. Wilful and unreaſonable Men ſome- 
| times, do Things for no other Reaſen, but becauſe they have deter- 
mined to do them ; and that is for no Reaſon at all. But Ged for- 
| 


bid, that we ſhould attribute Folly to our Maker ; by imagining, that 
he will do Things meerly becauſe he will do them. See Rom. Xi. 33. 
O the depth of the Riches, both of the Wiſdom and Knowledge of God ! 


But you ſay (P. 5. ) © Perſons ſtriving after Salvation, does 
4% not render it at all more likely that they ſhall obtain it, than their 


| | « being for the preſent utterly careleſs and negligent :” And a great 
| | deal more to the ſame Purpoſe. But there is juſt thus much in all 
that you argue upon this Head; that ſince it is God awho works in you 


both to will, and to do, according to his own good Pleaſure ; i. e. accord- 
ing to his Decrees ; therefore you will not <vork out your own Salua- 
tion with Fear, and Trembling. God has decreed to never work 
Faith and Holineſs in you, before you are brought to/ ſee the need of 
it, and to earneſtly ſeek it, and therefore you need not be concerned. 
about it, fince it is God who muſt work in you according to his De- 
crees, if ever you are ſaved ; therefore if you are elected, God's De- 


crees will ſave you, whether he works in you, or not. 


But you ſuggeſt, © There is a neceſſary ConneQion between the 
« primary Decree, and the Event.” I anſwer, there is none at all, 
any more than between God's Fore-knowledge, and the Thing fore- 
known. In a Word, all that can be argued from our Principles con- 
cerning Election, is no more than this; viz. that if God does not ac- ; 
cording to his Purpoſe and Defign, work Grace and Holineſs in us, 
we never ſhall be ſaved : for God can't qualify us for Heaven with- 
out determining to do it. Upon the whole then, if you are elected, 
| God's Decree will do nothing at all to fit you. for Heaven, And 

1 ' therefore unleſs you are made meet for an Inheritancequmong the 
Saints in Light, by the Spirit of Holineſs, you muſt lye down- in Sorrow. 


4 But I ſhall conſider your Conſequences, with Req to the Non- | 
" , Elea * : N | If 


% into an irrecove 


and Arminian Principles compar'd. 1x 


4 If T am not elected, (you ſay,) I am under an abſolute Neceſ- 


1 ſity, antecedent to my actual Guilt, of being damned.” And ac- 
cordingly you argue (p. 3.) That God decreed (according to us,) 
« that the Guilt of our firſt Parents Sin ſhould be imputed to their 
«- Poſterity ; and that an intire and univerſal Depravity of Nature 
1 ſhould be brought upon them, as the Puniſhment of their imputed 


% Guilt. So far then the Decree has a direct Influence and Effici- 


% ency to the putting Mankind into a ſtate of Sin, and the Non Elect 
le State, both of Sin and Damnation. And 
« moreover, fince that actual ſinfulneſs of Heart and Life, which in- 


* creaſes the Damnation of thoſe that periſh, is the neceſſary Conſe- 
- quence of this original Depravity ; there is upon the whole, as evi- 
dent, inſeparable, and neceſſary a Concatenation of Cauſes, from 
the primary Decree to the final Damnation of the Non-EleR, as 
between the Decree and the final Salvation of the Elect. 


Bat I anſwer, it is impoſlible that this Conſequence can follow from 


our Principles concerning God's Deerees; becauſe we don't be- 


lieve, there are any Decrees, that have any manner of Efficiency 
in producing any Event at all ; much leſs any finful Event. 


However, let us ſee whether this Conſequence won't naturally, and 


directly, follow from your own Principles. The Arminians all believe, 


that God does ſend the Non-Ele&t into the World. involved 
in Sin and Miſery ; (which I ſhall make appear under another Head.) 
They believe, that God leaves them to innumerable ſtrong Tempta- 
tions; and that he permits them to-live according to their ungodly 


Luſts, and to die impenitent ; and that he will puniſh them eternally 


for their Sins. Now you muſt own, unleſs you would 'blaſpheme the 
God who is above, that God never does any Thing without Counſel 
and Deſign, and therefore whatever God does, he certainly decreed to 


do. This Dr. Jobnſon obſerves, (Defence of Ariſfocles, p. 21) *The 


right Way of Judging of God's Decrees, is by FaQs before our . 


Eyes — For what God does, he doubtleſs decreed to do.” 


If therefore God does ſend the Non Elect into the World in a ſinful 


and miſerable State, and does permit them to live in Sin, and treaſure 


up Wrath, againſt the Day of Wrath ; you muſt believe, that God has 


* decreed to do ſo. Now then if the Decrees of God have a direct In- 


fluence and Efficiency in producing the Event (as you fay they have ;) 


the Conſequence does neceſſarily follow, that if you are not elected, 
vou gre under an abſolute Neceſſity, antecedent to any actual Guiſt, of 
being Damned. Thus, Sir, you have raiſed a miſchie vous and frightful 


Apparition, which will haunt you Day, and Night, unleſs you can lay 
it, by reading backwards, ; L But 


\ 


? ̃¶ RE a 4} 
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of 


* ing, no leſs perillous than Deſperation ! 
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But you argue, If the Guilt of our firſt Parents Sin ſhould: be 
% imputed to their Poſterity, and that an intire, and univerſal Depra- 
, vity of Nature ſhould be brought upon them as a Puniſhment of 
„this imputed Guilt, — then the Decree has a direct Influence: and 
4 Efficiency in putting the Non · Elect into an irrecoverable ſtate of 
Sin and Damnation.” But pray Sir, bow will it help the Caſe of 
the Non-EleQ, though it be ſuppoſed that God decreed to bring them 
into the World with an intire and aniverſal Depravity of Nature, not 
as 8 Puniſhment for Adams Sin, but for ſome other unknown Reaſon ? 
- Why has not this Decree as direct an Influence and Efficiency to 
put them into a ſtate of Sin and Damnation as if it was done as a Pa- 
niſhment for the Sin of their firſt Parents? The Armizians acknow- 
ledge the intire and univerſal Depravity of Nature, (as will be further 
conſidered.) And if God decreed to leave them to live and die in 
Sin, and to puniſh them for it; And if this Decree has a neceſſary In- 
fluence and Efficiency in producing the Event; then they are put into 
an irrecoverable ſtate of Sin and Damnation, {ure enough ! Rut you'll 
tell me, I conclade, that according to your Principles God has given the 
Non - Elect Grace fufficient to ſubdue their Luſts and overcome all 
Temptations ; ſo that it is in their own Power to believe, and repent, 


- apd obtain Salvation. Nevertheleſs you had as good ſay Nothing; 
For, ſuppoſing that Graceleſs Men, have Grace ſuflicient to obtain Sal- 
vation, yet according to your Principle, that God's Decrees neceſſarily 


influence the Event, the eternal State of the Non-Ele was fixed, 
Millions of Ages before they had any Opportunity to exerciſe their 
ſufficient Grace, If God decreed to ſend them into the World is- 
volved in Sin, and to permit their final Impenitency, and puniſh them 


for it; and if there be .2 neceſſary Concatenation g, Cauſes between the 


primary Decree and the final Event ; ghen they are in as Remedileis 
a State, as if they were in the Regions of Deſpair. Is this (Sir) your 


rational and charitable Scheme ! What a wide Door does your Prin- 


ciple concerning the Neceſſitating Influence of God's Decrees ſet 
open; **. either to Deſperation, or to Wreichleſnels of moſt unclean Liv- 


/ 


. 


I. « T he. next general Conſequence, (you ſay, p. 8.) from our 


Caluiniſſic Principles, is, that Chriſt and Salvatipn were never offered 


to the Mon- EIA. An Offer upon an impoſſible Condizion is no 


00 Ofer at all. According to my own Doctrine (you ſay,) all the Offer 
* was upon an Impoſſible Condition. And heuce youargue, 


1. * That 


| i 
2 ' 


nn 8%, 


and Arminian Principles compar d. 13 


1. „ Ther Chriſt did not dic for the Non- Elec, any more, or in 
4* any other Reſpect, than he died forthe Devil. | 


2. That the Non - Elect, do not refuſe offered Mercy, and Grace. 
condemned at laſt, for having refuſed an 


3. © They will not be 


offered Saviour.“ | 


Here I obſerve, your Arguments to prove the Conſequences, which 
you mention under this Head, turn upon two Points, viz, 1. What 
you ſuppoſe we believe concerning human potency, and, 2. From 
what you think to be our Opinion concerning God's Decrees. Accord- 
ing to us, (you ſay, p. 9.) "Tis as impoſlible for Men to convert 
« themſelves, as it is for them to create a World. And it is intirely 
1 agreeable with our Doctrine, (you ſay,) that the Non-EleQt ſhall 
© never have Grace to convert them.“ . | 


: 


What concerns your Arguments, taken from our Opinion of human 
Impotency, will more properly fall under the 4th Head, and ſhall there 
be fully conſidered. ' But what I ſhall now conſider, is the Force of 
your Arguments, to prove your Conſequences taken from our Opinion 
of God's Decrees; wiz. that it is impoſſible the Non-Ele& ſhould 
accept of an offered Saviour, becauſe God has decreed not to gine 
them Grace to comply with the Terms of the Goſpel, — But as we 
firmly believe, that the Decrees of God have no more Influence or 
Efficiency in producing any Event, than if there were no Decrees at 
all ; ſurely this Canſequence can never follow from our Principles. 
But this very Conſequence does directly follow from your Doctrine, 
that-God's Decrees do neceſſarily influence the Event, If I ſhould 
aſk here, what are the Conditions upon which che Benefits of Chriſt's 
Redewmptioo are offered to the Non-Ele& ? You would tell me, Faith 
and Repentance: and not that univerſal: Grace (or Light) which the 
Quakers and you talk of. If I ſhould | enquire again, whether Faith 
and Repentance be not the Gift of God ? You would anſwer, Yes : 
I is God aube works in us all the gaod Pleaſure of his Grace, and 
the Work of Faith with Power. And if I ſhould demand once more, 
whether God does in Fact leave the Non Elect to die without Faith, 
and Repentance-? You would anſwer, yes. Well then, what God 
does, he certainly decteed to do. If therefote God decreed to leave 
the Non. Elect to die without Faith and Repentance ; and if there be 


las you aſſert) a neceſſary Concatenation of Cauſes between the pri- 


mary Decree; and the Event decreed, then this Conſequence will cer- 
tainly follow, tha Faith in a Redeemer is an impoſſible Condition. Yo 
| | e 
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—— _ it not, andGod decreed to not give it, but to let them 
ie without it, this Decree had a neceſſary Effici in ucin 
the Event, (as you ſay it has; then Chriſt never lied | for E Nor 
e Elect any more than for the fallen Angels. Chriſt never was in earneſt 

offered to them (if your Principles are true,] For an Offer upon an 


impoſſible Condition is no Offer at all. The Non-Ele& never re- 
fuſe redeeming Mercy, (if God's Decrees influence the Event,) and 
will never be puniſhed for their neglecting the great Salvation! Dear 
Sir, what monſtrous Opinions do you ſeem to hold! Muſt the God 
of Truth, be _ with Inſincerity, in all his condeſcending and 
gracious Offers, Invitations, and Encouragements, rather than you'll 
with your unaccountable Doctrine of neceſſitating Decrees ! — 
as ve believe, there are no ſuch Decrees ; ſo we believe, the 
Terms of Salvation are the ſame for all Men, Elect or Non-EleR. 
. There is but one Faith, one Lord, one Baptiſm, one Hope of our Calling. 
He that believeth and is baptized, ſhall be ſaved : And he that believeth 
not, Shall be damned. Notwithſtanding any Influence that the Decrees 
of God have upon the Non Elect: it is every Whit as eaſy for them 
to accept of an offered Saviour as for the Elect. Theſe, Sir, Theſe 
are our Principles, founded upon all the Declarations of the Goſpel. 
And therefore as Ambaſſadors of Chriſt, we proclaim and offer to all 
Men, Elect, or Non - Elect, Whoſo will, let him come, and take of the 
Waters of Life freely. — But 


III.“ The third general Conſequence (you ſay p. 11.) is, that 
% the Inpenitence of the Non-E/:#, or their not complying with the 
% Goſpel- Terms of Salvation, is not their own afual Fault, but is 
purely the Effect of Original Sin. Tis all the natural and neceſſary 
Effect of imputed Guilt; or the Sin of their firſt Parents charged 
% upon them, and puniſhed in them; and this in ſuch a Manner, as 
% to take off all actual Fault and Blame from them. And hence you 
©. argue, that they will be puniſhed only for Adam's Sin imputed to 
them, or propagated in them, &c. : 


I anſwer, all the Conſequences which you mention under this Head, 

and ſuppoſe to be deducible from our Doctrine of Original Sin, does as 

much follow from the common Belief of every Se& of Men calling 
themſelves Chriſtians ; whether Papifs, or Proteſtants, (the Socinians' 

only excepted.) The Doctrine of original Sin has been received, and 

« defended in the Chriſtian Church, in all the ſucceſſive Ages of it. In 

| the Council of Paleſtine, (Anno 415.) the Opinion of Pelagius and 

| his Adherents who denied Original Sin, was condemned as a grievous 
85 Hereſy. The Opinion of the Church of Rome with Reſpect to this 
: 2 | Wl DoArine 


1 


and Arminian Principles compar d. 15 


Doarine, may be known by the Decrees of the Council of Trent : 


By which they pronounce an Anathema, (t.) * Againſt him which 


«© confeſſeth not, that Adam by tranſgreſſing hath loſt Sanctity and 
«« Juſtice, incurred the Wrath of God, Death, and Thraldom to the 


* Devil: And is infected in Soul, and Body. (2.) Againſt him which 


„ averreth that Adam by ſinning, hath hurt himſelf only, or hath de- 
* rived unto his Poſterity the Death only of the Body, and not Sin, 
% the Death of the Soul. (3.) Againſt him which affirmeth, that Sin, 
* which is one in the Beginning, and proper to every one, tranſmitted 
« by Generation, not Imitation, can be aboliſhed by any other Remedy 
1% than the Death of Chriſt.” (See Hiſtory of the Council of Trent, 
p. 184.) — The general Opinion of all Proteſtants may be known, by 
the Auguſtan Confeſſion ; which Mr. Beach ſays, © his own Con- 
« ſcience tells him he heartily believes,” 2d Reply p. 37. In which 
(beſides what my Brother cited,) we have theſe Words, and more to 
the ſame Purpoſe. © We mean by Original Sin; that which the holy 
« Fathers, and all of ſound Judgment in the Church, do ſo call; 
% namely, that Gui/t whereby all that come into the World, are 
« through Adam's Fall, ſubject to God's Wrath, and eternal Death : 
« And that very Corruption of Man's Nature derived from Adam. 
% And this Corruption of Man's Nature, comprehendeth both the 
.<« Defect of original Juſtice, Integrity, and Obedience, and alſo Con- 
% cupiſcence— Wherefore theſe Defects, and this Concupiſcence, are 
1 Things Damnable, and of their own Nature worthy of Death.” 
Harm. of Confeſſ. p. 73.) — And the Arminians profeſs, that they 
believe the intire and univerſal Depravity of human Nature, as much 
as we do. If you charge the Arminians with denying Original Sin; 
Mr. Beach (whoſe Principles you have. undertaken to defend,) will 
tell you; It is an horrid Slander. My Brother having ſtated the 
Doctrine of Original Sin, in as ſtrong Terms as any Calviniſis believe 
it ; Mr. Beach ſays, (2d Reply p. 26.) ** I won't ſay, I believe this, 
*© but I know it by Experience, and though Mr. Dickin/on has accuſed ' 
«© me of denying Original Sin; yet, for ought I can learn from theſe 
« two Books, I believe Original Sin in a more rigid Senſe than he did.“ 


The Arminians have ('tis true) a different Way of explaining this 
Doctrine, (which I ſhall have Occaſion to conſider ;) but yet if they 
don't really believe it, we muſt think them ſome of the moſt aban- 
doned Men in the World. Arminius himſelf, and all the Dutch Di- 
vines that followed him (as far as I am acquainted with the Caſe) did 
all profeſs 17 Belief of it. And the Clergy of the Church of England, 
among which are many in the Arminian Way of thinking, do all of 
them make the moſt publick and ſolemn Profeſſion of their Belief of 

| | this 
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| this Doctrine; and in as ſtrong Terms as any Calvinif can do. Tf 

you tell me, that they ſay a great many Things againſt it, an 
| endeavour to draw a great bad Conſi from it, and charge 
Þ them upon the Calvinifs ; I can't help that, I am not accountable for 
| their Inconſiſtences. But if you think, they be not fincere (in their 
| 


Profeſſion) you ought to look upon it, not only as a ſad Inſtance of 
the Depravity of human Nature; but likewiſe of the bad Influence of 
Arminian Principles. In the 9th Article of the Church of Znglazd, 
they profeſs they believe ; ** Original Sin ſtandeth not in the follow- 
| ing of Adam, as the Pelagiens vainly talk : But it is the Fault, 
| *« and Corruption, of the Nature of every Man, that naturally is 

« ingendered of the Off-ſpring of dam; whereby Man is very far 
| «« gone from original Righteouſneſs, and is of his own Nature inclined 

* to Evil. — And therefore in every Perſon, born ,into this World; 
it deſerverh God's Wrath and Damnation — And that Concupi- 
| * ſcence, and Luſt hath of itſelf the Nature of Sin.“ And they pro- 
| ſeſs they believe, that ſuch is the intire, and univerſal Depravity of 

Nature, that we have no Power naturally to do that which is Good. ' 
| As in Art. 10. The Condition of Man fince the Fall is ſuch,— 
„% We have no Power to do good Works, pleaſant and acceptable to 

| 


% God, without the Grace of God by Chrilt preventing us; that We 
„% may have a good Will, and Working with us, when we have that 
„ good Will,” And not only ſo, but they have ſuch an Opinion of 
the dreadful State of Sin and Wickedneſs, all Men are naturally in; 
that they profeſs they believe, All Works done by Men before they 
are truly juſtified, by the Grace of Chriſt, — are ſo far from being 
pleaſing to God, that they have the Nature of Sin. Art. 13. Where 
then is the Propriety of charging Conſequences upon our Calviniftic - 
Doctrine of Original Sin, as though it was peculiar to us, when in Fat 
the Arminians proſeſs they believe it in as ſtrong Terms as we dof 
And indeed the intire and univerſal Depravity of human Nature, is 
what has been complained of in all Ages, and in all Places, not only 
by the Chriſtians, and Jews, but by the very Heathens themſelves. 
7 he whole World lies in Wickedze(s, (notwithſtanding what you talk, of 
their having Grace ſufficient for Salvation :) And theoriginal Fountain, 
from whence ſprings all that Flood of W ickedneis, that covers the 
whole Face of the Earth, is their natural Corruption. — You don't ex- 
peR, that I ſhould now undertake to ſhow the Jaſtice, and Equity of 
God's puniſhing us for the Sin of our firſt Parents: Or to prove from 
the Word of God, that both Jews and Gentiles are all under Sin, ani by 
Nature Children of Wrath ; being ſhapen in Iniquity, and ord in 
Sin; which entered into the World by one Man, of whem al fined. 


The Way and Manner how Sig came to be propagated, il not the * | 
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ſent Queſtion. Fat that Mankind are naturally in a ſinſul, and depra- 
State, is granted by all Chriſtians : (for I don't think the Socinians 
ſerve that Name.) But whether this will excuſe Men in their con- 
tinuing impenitent, and ſo living, and dying in a Courſe of Rebellion 
againſt God ; I ſhall conſider under the following Head. 


IV. The next general Conſequence, which you ſhall take Notice 
« of, (you ſay p. 20.) as flowing from our Doctrine, is, that the Non- 
« Fed were never in a State of Probation. They never had a Time 
« of Tryal ; whether they would comply with the Terms of Salva- 
« tion, or not: For antecedent to their being capable Subjects of 
« ſuch a Tryal, they were laid under an Impoſlibility of ever being 
« willing to comply.“ | 


I obſerve here, all your Arguments under this Head turn upon what 
you take to be our Opinion concerning God's Decrees, and our Opi- 
nion concerning human Impotency. So far as this Conſequence re- 
ſpects the Decrees of God; I have to ſay, this very Conſequence does 
certainly follow from your Opinion, that God's Decrees do neceſſarily 
influence the Event. Upon your own Principles, ** the Non-Ele& 
« have no time of Tryal, any more than the fallen Angels, and are no 
% more to blame than if they had no Time of Probation : ”' For if God 
decreed to (do what he certainly does do) leave them to live and die 
in Sin, and if there be a neceſſary Concatenation of Cauſes, between 
the Decree, and final Event, (as you ſay there is ;) what time of Tryal 
can they have ? What muſt they try todo ? Overturn the Pillars of 
Heaven ! And change an Event that isfixed by an Almighty Decree ! 
But as I obſerved before, with Reſpect to your other Conſequences, ſo 
I ſay now; this Conſequence can't in any Reſpe&t follow from our 
Opinion concerning the Decrees ; becauſe we do not believe there 
are any Decrees, that have any manner of Influence, in putting Man- 
kind into a State-of natural Blindneſs and Hardneſs of Heart ; or to 
render them in any Reſpect uncapable to comply with the Goſpel. 


Bat I ſhall examine your Arguments, to prove that the Conſequence 
you mention, does follow from our Opinion of our natural Inability 
to believe and repent. We do believe (as you obſerve,) that Men are 
as unable to convert themſelves, without the ſpecial Influences of God's 
holy Spixit, as to make a new World. But only there is this Differ- 
ence ; in one Caſe there is a natural Impoſlibility, and in the other 


only a M «* But (you ſay p. 23.) what would you think of a 
. « Syſtem of Religion built upon ſuch an Hypotheſis ? Suppoſe you 
vey 


were con to another Race of fallen Creatures, and you ſhould 
a N C | hear 
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hear one of the Preachers addreſſing the People in this Manner; O 
fallen Creatures, fallen through the Imputation of your firſt Parents 
« Sin ! You are reduced to a miſerable Condition; you are expoſed 
* to Puniſhment here, and to a greater hereafter : But now I propoſe 
« it to you, that if you will but only create a new World, you ſhall 
« be freed from this Miſery, and obtain Happineſs. You have a 
« Time of Probation allowed you, you have an Opportunity in your 
% Hands of making Tryal. If you let ſlip this Opportunity, you are 
4 infinitely to blame, and will be miſerable for ever, with this aggra- 
« vating Circumſtance, that you refuſed Happineſs, when offered to 
« you upon the reaſonable Terms of making a World.” You inquire, 
what I think of ſach an Offer? I anſwer, ſuppoſing the bleſſed God 
Had given them ſufficient Encouragement, that upon their uſing ſuitable 
Endeavours to make a new World, he would exert a divine Power to 


enable them to do it; and ſuppoſing he had appointed Means that 


would never fail of being Effectual, if they were not abuſed ; ſup- 
poſing alſo that many of them upon uſing the appointed Means, had 
actually been enabled to doit; I would ſay, they were ſelf con- 
demned, if they did not do it ; but would periſh when ſo reaſonable 
mn Offer was made to them. If God had told Mo/es, that he and all 
abe People would certainly periſh by the Hands of the Egyptian, if. 
He did not comply with the reaſonable Condition of ſtretching forth his 
Rod, and dividing the red Sea: What if Mo/cs had anſwered, * The 
Condition of our Deliverance is an impoſſible Condition ; and an Offer 
made vpon ſuch a Condition, is no Offer at all. The Sea is a Mile 
wide, and there is a vaſt Body of Waters; I can't ſtop the leaſt 
Brook, without a great deal of Pains, and Labour. But ſuch a Pro- 
ſal as this, was never made to any Man before, fince the World 

— ; and Iam as able to make a new World as to do it. This 
is only to inſult and tantalize us in our Miſery, and Danger.” Would 
Me/es have done well, to argue after this Manner; and ſo neglect the 
Means by which this Event was to be accompliſhea ? And ſo in the 
preſent Caſe ; though Men are under an utter moral Impoſlibility to 
convert themſelves ; yet it is not impoſſible for them to uſe the 
Means, which God has appointed. And as my Brother obſerves in 
the Paſſage cited by you, (1ſt Vind. p. 39.) Don't Calvinift Di- 
« vines unitedly agree that God has given common Grace to thoſe 
„ to whom he has not given his ſpecial and ſovereign Influences ? Is 
«* it not univerſally allowed, that by Virtue of this comm race, 
„they have a Power to abſtain from open Scandal, to perform the ex- 
% ternal Duties of Religion; to take Pains with their gwyn Hearts to 
« pet them in a proper Frame for Duty; and therehy to excite in 
« themſelves, ſome Seriouſneſs, Earneſtneſs, and Diligence; to con- 
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« ſider of theirown Impotency, and continue to lie at the Foot · ſtool 
© of Divine Grace, for all ſupplies of Grace and Strength for the ſake 
« of Chriſt the Mediator and Redeemer ? Is it not univerſally allowed, 
« that if this be their Temper and Conduct, they have ſufficient Eu- 
* couragement given them in the Goſpel, to hope that they may ob- 
« tain the ſpecial and ſaving Influences of the bleſſed Spirit.” And I 
may here further add, that itis (as far as I know,) univerſally allowed, 
that the Means (internal and external,) which God is uſing with Sin- 
ners, (at leaſt under the Goſpel ;) would never fail of being effeQual, 
unleſs they abuſe them. Tis true, God did not elect Men to Holi- 
neſs, becauſe he foreſaw, they would in any Meaſure deſerve it before 
their Converſion. Nor do we think, God: has obliged himſelf, by any 
Promiſe made to unconverted Sinners, that he will convert them, upon 
the Condition of ſome Endeavours of their own, before Converſion. 
And it is in Mercy to poor Sinners, that he has not done it. - But yet 
it is manifeſt to me, that when Perſons are truly concerned about their 
Sin and Danger, and earneſtly ſeeking an Intereſt in the great Salva- 
tion, they have greater Encouragement given them in the - Goſpel, 
than if God had made ſome certain Promiſes to them; ſuſpended upon 
the Condition of ſome Doings of their own. But you'll inquire, agree- 
able to your Diſcourſe (p. 21.) ** Did none of the Nen Eli, never 
« do what might be reaſonably expected of Men in their Circumſtan- 
„ ces?” Ianſwer ; No, never. But you inquire again, (ibid.) What 
« if the Non - Elect had done all this, what would have been the 
« Event?“ I anſwer, abſurd Suppoſitions admit of abſurd Conſequen- 
ces. If they had not abuſed the Means of Grace, but had done what 
God might reaſonably expect of them, they would not bave been Nen- 
Elec. But you ſay, (p. 24.) © That we inſiſt upon it, that it is not 
« Men's doing what they can, that is the Terms of Salvation ; but 
© their being willing to ſubmit to Chriſt, which they cannot do.“ 
I grant it. But the Means muſt be uſed in order to the End. And 
although it is morally impoſſible, that we ſhould, without the ſpecial 
Influences of divine Grace, comply with the Terms of the Goſpel ; 
yet with theſe Aſſiſtances it is by no Means impoſlible. And fince a 
divine Blefling would accompany the Means, unleſs Men hinder their 
Efficacy, by their own Sloth, Wickedneſs or Stubbornneſs; ſurely they 
have no Reaſon to complain; / our Tranjgrefſions, and our Sins be 
upon us, and we pine away in them; bow ſhall we then live ? Surely 
. ig is the Caſe, our natural Impotency to comply with the Terms 
of the Goſpel, will in no Meaſure, excuſe our Neglect of the great 
Salvation. And according to our Scheme Men will not (as Mr. Beach, 
and you imagine) have any Thing to plead in the Place of Darkneſs, 
that their Miſery was not of themſelves ; That they had no T's 
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Tryal ; becauſe the Condition of their Salvation win an impoſſible 
Condition. And I believe my Brother's Reaſoning is well folttidedy 
i and exactly agreeable to our Principles in the Paſſage which you cite. 

. (p. 25.) * What ! will Sinners be perfeQly eaſy in their Conſciences 
* in the Regions of eternal Deſpair ; when they come to refleR, that 
* Chriſt wrought out a ſufficient Redemption for them; exhibited 
% himſelf, and freely offer d his ſaving Benefits in the Goſpel to em; 
* but they wilfully rejected both him, and them ! And when they re- 
i 25 « fle, that God had uſed all Means with them for their 
| Salvation; made known their Duty, and the Way of Salvation to 


them; laid all proper Motives before them, by the Diſcovery of 
* their Need of Salvation, by Threatnings, and Warnings, by Pro- 
« miſes, and Invitations, that he might excite both their Hopes and 
% Fears: ſent them his Ambaſſadors to beſeech them to be recon- 
« ciled to God; excited them to conſider, and turn to God, by the 
% common Motions of his Holy Spirit, and long exerciſed Patience 
and Forbearance towards them, in the Uſe of all theſe Me- 
„ thods, and Means of Grace: And after all, they rejected, abuſed, 
} © and finned away all theſe Advantages, from no other Neceſſity 
% than the Indulgence of their Luſts, and the Perverſeneſs of 
their Wills, and finally periſhed, becauſe they world not come 
„ unto Chriſt that they might have Life ! Is it poſſible, Conſcience can be 
. perfectly eaſy under theſe Reflections, when awakened by Hell- Fire! 
* ſurely, Sinners will have another View of Things in the Regions of 
«© Deſpair, than is pretended by Mr. Beach in his Diſcourſe. Their 
« Conſciences will not allow them to argue, as this Gentleman now 
« ſeems to do; that they were excuſable in not improving what Power, 
«& and Grace they had, becauſe Chriſt had not purchaſed 2 Bene · 
4 fits, or had not beſtowed the ſame upon them, as upon ſome others.“ 
Such a Diſcourſe {you ſay p. 26.) conſidered by it ſelf is affecting in- 
deed ! And all that you are ſorry for, is, that the Doctrine which he 
and I are defending, intirely undermines ſuch moving Methods of 
Addreſs, But pray, Sir, what Doctrine? Not our Doctrine of the 
Decrees, as I have proved before: Nor yet our Doctrine of human 
Impotency ; For certainly our not being able to do every Thing, will 
not excuſe us in doing nothing. And ſince a divine Influence would 
accompany the Means of Grace, if improved as they onght to be, to 
enable us both to will and do, can we be excuſable if we neglect wwork- 
ing out our Salvation with Fear and Trembling ? The Huſbetidman, 
can't make his Grain ſprout and ſpring up, when it is caſt” into the 
Ground, any more than he can make a new World : but yet this will 
not excuſe his Negligence, in not breaking up his fallow Ground, and 
ſawing his Secd, GS OE BESS a _ 
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V. Our Doctrine intirely overthrows the Notion of Man's being 
« a free, or moral Agent. You confeſs indeed (you ſay,) that our 
« Principles admit of what Writers call ſpontaneous or voluntary 
% Freedom; which ſignifies nothing more, than that, when a Man 
„ chuſes any Object, or Courſe of Life, this Choice is the AR of the 
« Will. The Mind is willing without any Conſideration, whether 
« he can chuſe any other Object, or Courſe of Life. Thus when a 
*« Perſon chuſes to purſue a Life of Virtue, or a Life of Vice, this 
% Choice is the Act of the Will; the Perſon acts voluntarily, in the 
% Matter, although it is utterly impoſſible for him to chuſe the con- 
* trary. Such a voluntary Freedom as this, is all the Liberty which 
* our Principles (you ſay) allow to Mankind. But if this be all the 
* Liberty which in Reality they have; the rigid Doctrine of Fatalig 
* admits of as much. And indeed as much as this, is attributed to 
* Braits, as well as Men. But it is Liberty of Choice, or Indifference, 
* that conſtitutes the eſſential and diſtinguiſhing Character of a free, 
„rational, and accountable Creature. And this ſort of Liberty, as 
* the very learned and ingenious Dr. WaTTs obſerves, implies a 
„% Power to chuſe, or refuſe ; to chuſe one Thing, or the contrary, 
* among ſeveral Things that are propoſed, without any inward or 
_ * outward Reſtraint, Force, or conſtraining Byaſs or Influence.“ 


I anſwer, it appears to me, very abſurd, to ſay, that no rational 
Being can be a free Agent; unleſs he has a Liberty of Indifference. 
Gov himſelf is infinitely free: but can any Chriſtian ſuppoſe, that he 
has ſuch a Liberty ad utrumque ; that he can chuſe that which is evil! 


And thus Dr. CIT ARK argues, ( Demonft. p. 120, 121, 122.) 
From hence it follows, that though God is a moſt perfectly free 
Agent; yet he can't but do always that which is beſt, and wiſeſt, 
« in the whole. The Reaſon is evident, becauſe perfect Wiſdom, 
« and Goodneſs, are as ſteddy, and certain Principles of Action; as 
«© Neceflity it ſelf. And an infinitely wiſe, and good Being, endued 
„ with the moſt perfect Liberty, can no more chooſe to act in Con- 
« tradition to Wiſdom, and Goodneſs, than a neceſſary Agent can 
act contrary to the Neceſſity, by which it is ated, It — as 

% great an Abſurdity, and Impoſſibility in Choice, for infinite Wiſdom, 
„0 to chooſe to act unwiſely, or infinite Goodneſs, to chooſe what is 

* not good; as it would be in Nature, for abſolute Neceſſity, to fail 

of producing its neceſſary Effe&.” — And how can it be imagined, 


that the bleſſed Angels, and glorified Saints, have a Liberty of In- 
5 * | _— difference; 


r 
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difference ; ſo that they can chuſe to be ſeparated fi b and be 
ſent into utter Darkneſs, where ſhall be weeping and guaſoing of Teeth 
for ever ? 23 "7 


And as to the Caſe of Mankind, though I freely grant that in many 
Caſes Men have a Liberty of Indifference ; yet in many others, they 
have not ſuch a Liberty ad utrumvis. I have not Dr. WaTTs's Book 
by me, which you take your Citations from ; but I don't doubt, he 
would allow that in many Caſes, our Choice is determined by the 
Light of our Minds. However, the Queſtion is not ſo much, what 
was his Opinion, as what is Truth ? There are innumerable Inſtances, 
in which, I find it morally impoſſible for me to chuſe contrary to the 
Light of my own Mind. I can't make myſelf willing under my pre- 
ſent Circumſtances, to be expoſed to the moſt exquiſite Torments, that 
ever were inflicted by cruel Tyrants. And a Thouſand Inſtances 
might be given, in which we have not a Liberty of Indifference. Dr. 
Clarke, who was no Fataliſt, (unleſs an Arminian may be a Fataliſt,) 
argues in this Caſe, I think, very juſtly. (Demoz/r. p. 100.) Ne- 
« ceflity therefore, by which the Power of acting follows the Judg- 
« ment of the Underſtanding, is only a moral Neceflity ; that is, ne 
« Neceſſity at all in the Senſe, wherein the Oppoſers of Liberty un- 
« derſtand Neceſſity. For moral Neceſſity is evidently conſiſtent 
« with the moſt perfect natural Liberty. For Inſtance, a Man intirely 
« free from all Pain of Body, and Diſorder of Mind, judges it unrea- 
« ſonable for him to hurt, or deſtroy himſelf ; and being under no 
% Temptation, or external Violence, he cannot poſſibly ad contrary 
* to hisJudgment : not becauſe he wants a natural or phyſical Power, 
4 ſo todo; but becauſe it is abſurd, and miſchievous, and morally 
*« impoſſible for him to chuſe to do it. Which alſo is the very Rea- 
“ ſon why the moſt perfect rational Creatures ſuperior to Men, cannot 
« do Evil, not becauſe they want a natural Power to perform the 
« material Action; but becauſe it is morally impoſſible, that with a 
or *r Knowledge of what is beſt, and without any Temptation to 
« Evil, their Will ſhould determine it ſelf to chuſe to act fooliſhly, and 
« unreaſonably. Here therefore ſeems at laſt to lie the fundamental 
« Error ; both of thoſe, who argue againſt the Liberty of the Will, 
% and thoſe who but too confuſedly defend it.” And in Matters 
of Religion, in ſome Caſes, I grant, Men have a Liberty of Indiffer- 
ence ; but in others it is manifeſt they have not. The very Citations 
which you take from Dr. Wa rrs, to prove that we have in all 
Caſes ſuch a Liberty, without being influenced, or byaſſed by the 
Light of oar Minds, do evidently prove the contrary. © When the 


= Cariſtian Revelation is propoſed to 8 May, #s coming from God » 
— 1 
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« It becomes Man, as a rational Creature, to conſider the Proofs, and 


„ Bvidthces brought to confirm it: The Prophecies, the Miracles, 


«« the internal Excellencies, and all external Teſtimonies that come 
« with it. And it is the Will, that muſt employ the Mind, to dwell 
ic upon theſe Inquiries, diligently, and faithfully, in proportion to the 
« Merits of the Cauſe.'” 


Tf it be neceſſary that we take ſo much Pains, that we may ſee the 
Evidence of the Trath of the Goſpel, in order to our believing it, 
then it muſt unavoidably follow, that we can't believe it without ſeeing 
the Evidences of its Truth, or even contrary to the Conviction of our 
own Minds. And I may add, if we have ſuch a Liberty of Indiffer- 
ence, that we can believe the Goſpel, without ſeeing the Evidence of 
its Truth; and even contrary to the Conviction of our own Minde; 
then we might believe it, if there were no Evidences of its being true: 
No Prophecies, no Miracles, no internal Excellencies, and no external 
Teſtimonies, to incline our Minds to believe the Truth of it. We 


could (according to your Doctrine ;) have believed it, without any 


Conviction of its being true; and therefore all the Evidences of its 


Truth are needleſs, to Influence our Belief. And what you cite from 


my Brother, (p. 31.) appears to me to be to the Purpoſe. ** Suppoſe 
« a Sinner, while he could not receive the Things of the Spirit of God ; 
*« but they appeared Foo/i/one/s to him, while his Affections were pla- 
„ ced upon his Luſts, and Pleaſures, and theſe appeared much the 
* moſt deſirable to him; could determine his Will, to the Choice of 
1% thoſe gracious Habits, and Exerciſes, which were his higheſt Aver- 


% ſion, and in which he could ſee nothing defirable, and eligible ; 


1% would this render him a moral Agent? Would he be a moral 
« Agent, by chuſing not only, without any ſenſible Motive in View: 
1% but even-contrary to the Motives he had in View? | 


But you ſay, (ibid.) * What is this to the Purpoſe ; did ever any 
« Body dream of any ſuch Thing?“ I anſwer, it is directly to the 
Purpoſe. And all your Diſcourſe under this Head, is founded upon 
ſuch a Dream. Is not this the very Thing, that you would prove; that 
a Man is not a free Agent, unleſs he has a Liberty of Indifference; ſo 
that he can chuſe and refuſe without being influenced by the Light of 
his Mind ? And don't you argue all along, that we join with the Fa- 
raliſſa, becauſe we deny that we can in many Caſes, incline our own 
Wills ad utrumgue, to chaſe one Thing, or the contrary ? - 


But you fay, it is not to the Purpoſe ; (p. 31.) becauſe 0 the 
i Arminians unitedly agree, that God has by the glorious Revelation 
« of 
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«« of his Spirit, ſet forth in the View of Mankind, infinite Evil of 
« Sin, and the Divine Amiableneſs of Holineſs ; thatuhgs has 
% given to Men a Power of Conſideration ; whereby with the con- 
* ſtantly concurring Influences of his Holy Spirit, they can freely 
* examine, and bring home to their Minds, the Truth, Excellency, 
% and Importance of Religion; and the Deceit, Evil, and Bitterneſs 
* of Sin; and upon ſuch a View, they have a Power to embrace the 
« one, and refule the other, by the free Choice of their Wills.” TI 
anſwer, if this be indeed the Caſe ; if it be neceſſary that God by his 
Spirit, ſhould diſcover to Men the Truth, and Excellency of Religion ; 
and that we muſt examine, and bring home to our Minds this Evi- 
dence of the Truth, Excellency, and Importance of it, in order to our 
receiving it; then we have not a Liberty of Indifference, to receive, 
or reject the Goſpel, without being influenced or byaſſed by the Evi- 
dence of Truth, let into our Minds. And 1 would further obſerve, 
if it be Fatali/m, to believe that a Man has not a Liberty of In- 
difference to believe, and repent, without a glorious Revelation 
of God's Holy Spirit, to ſet the infinite evil of Sin, and the divine 
Araiableneſs of Holineſs, in ſuch a Light, at to influence our Choice; 
then the Arminian are as much Fataliits, as the Calwinifs ; and all 
your Conſequenees under this Head, follow as much from the Doctrine 
of one Party, as the other. And all the Queſtion between us upon 
this Head is; Whether Perſons when they do truly believe, and re- 
pent,) have not ſome further, and more ſpecial Illuminations of the 
Spirit : Some more powerful, and ſovereign Influences ; than they 
had before, when they were in a State of Impenitency? And whe- 
ther they have ſuch a Liberty of Indifference, that they can believe, 
and repent, without theſe further Illuminations and Aſſiſtances? And 
that you may be ſatisfied of your Miſtake, I would intreat you to ſeri. 
ouſly conſider the Texts of Scripture brought by my Brother; to 
prove the Neceſſity of ſome ſpecial Inluences, of the divine Spirit, to 
convert the Souls of Men; and mak: them meet for an Inheritance 
among the Saints in Light ; more than what are common to all Men 
in general. And particularly, Jon. vi. 44. No Man can come to me, 
except the Father which hath ſent me draw him. Mr. BEAch ſays, 
(2d Reply p. 43.) “ God has drawn Millions, who never were actually 
% drawn ſo as to come to Chriſt, So God drew the whole Body of 
& the Jewiſh Nation — Jer. xxxi. 3. With Loving-kindneſs have 1 
* drawn them.” But can you imagine that our Saviour meant nothing 
more than the drawing of his common Grace, and Providence, when 
he expreſly tells us, what his meaning was? Viz. That no Man could 
come to him, except the Father draw him in ſuch a manner, as that 


there would be an actual Fulfilment, of the Prophecigs of the Old 
6 : Teſtament, - 
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Telament, e concerting ſuch as believe in the MeGah, As in 
/ the next Verle, 1t is written in the Prophets, And they ſhall be all taught 
of God: every Man therefore that hath heard, and hath learned of the 
e Lune, cometh unto me. The Places, in the Prophets, which our Savi- 
dur refers to, are TsAt. liv. 13. And all thy Children Shall be taught 
of the Lord ; and great ſhall be the Peace of thy Children. And, IER. 
xxxi. 34. Fer they ſpall all know me, from the leaft of them, unto the 
grealeñ of thim ; ſaitb the Lord. For 1 will forgive their Iniquity, 

and 1 will remember their Sin no more. | ods. = - - 


* 


But I had like to have forgot, that it is bot ſo much my preſent Bu- 
ſinels to prove the Truth of our Principles, as to reſcue them, from 
the bad Conſequences, which you imagine are deducible from them. 
And thus T have, I think, fairly entered into the Merits of the Cauſe : 
And whether it does not evidently appear, that every one of theſe 
Conſequences which you have mentioned ; do as much follow from 
our Principles, as from ours; and moſt of them vaſtly more; I muſt 
eve it to you, and others to judge. „ 


% $ FTW Th i 


Mr. Baacn mentions à great Number of bad Conſequences, which 
he thinks are deducible from our Principles ; but upon looking over 
them; I can't find any of them, but what have been fairly conſidered 
under ſome of the foregoing Heads: except a general one, which he 
"mentions (1ſt Rep/. p. 66.) in theſe Words, © I verily believe, this 
horrible Notion of the ever bleſſed God, propagated by the Caluy- 
% niſtic Doctrines; is the Wer Ao of that Malicg, and ill Na- 
s ture, which N in many New-Light People. But is it from 
the Abundance of his own good Nature, that he endeavours. to load 
the Memory of my Brother, E Reproaches, though at the 
fame Time, he profeſſes that he believes he is rejoicing, in Glory .? 
The Phariſees (who he ſays were Calvini/;,). ſhewed more good Na- 
ture than this comes io: for though they perſecuted good Men when 
they were alive ; yet to make them Amends, they b. itt Tombs for 
them when they were dead. And I believe, I could give ſome ſuch 
Inſtances of Uncharitableneſs among ſome of the noted Arminians, as 
could hardly be found among any others that profeſs Chriſtianity. 
4 DanitL Tirzxus (in the Words of a celebrated Author, became 
e ſo heated in Favour of Arninianiſn, that he declared, were he obli- 
« ged'to change his Religion, he would turn Tark, ſooner than Calui- 
«xift ; for he denyed that the Calviniſſi believed in God ; but owned 
that the Turks did.” This was the Man that Mr. Bracn depen- 
ded upon for his Voucher; he ſays, was a Friend to the "ou 
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of Der, dd ther Inflances might be found nearer home . 1 
take no Pleaſure in mentioning theſe Things. * *. 


leave in my Turn to mention ſome of the bad Con- 


I muſt now 
think do peculiarly flow from AxuixIAx Prin- 


ſequences, which 
Ciples. — And 


I. I ſhall confider ſome of the bad Conſequences that follow from 
this Principle; that God's Decrees do neceſſarily influence every Event; 
which he has decreed. All your Arguments, or at leaſt the moſt of 
them, are founded upon this Principle; And all the Arminian Writers 
that I have obſerved, go upon the ſame Principle. And indeed if 

they did not think, that God's Decrees do influence the decreed Event; 
more than h Fore knowledge; what Pretence could they have to 
faſten bad Conſequences upon our Doctrine? But upon this their 
_ "Principle, they muſt believe the Doctrine of God's neceſſitating De- 
crees of Reprobation. It is true, we do believe as well as they (and 
not at all more than they) that God did Decree to ſend the. Non- 
Elect into the World involved in Sin and Miſery, and to leave them 
to live, and die in Sin ; and to puniſh them for their Sins : But then 
aue don't believe, that God's Decrees have any Manner of Influence 
upon us, we are as much at Liberty, and act as freely, as if there 
were no Decrees at all. 


But hey think, there is ſome Influence; ſome Efficiency. in God's 

' Decrees, to produce the Event. And hence; though they leave the 
Elect to ſhift for themſelves ; yet this Principle conſigus over the 
Non EleR to Sin, and Damnation without Remedy. They have 
„% no Offer of Chriſt and Salvation; for an Offer upon an Impoſſible 
Condition is no Offer at all! They have no Time of Tryal.” For 
to what Purpoſe is it for them to try to counterat the Influences of 
the Decrees of the Almighty ? And beſides, does not this Doctrine 
e all the Sin, and Wickedneſs of Men, upon the Holy Decrees 


of the bleſſed God ? 


I hope, you'll not think to anſwer this by Put-offs,” as though 
the Arminians don't believe God's Decrees ; but only that God has 
an infallible Fore knowledge of future Events. —For, I ſappoſe, there 
is not an Arminian of any Senſe upon Earth; who will deny, that 
God has decreed to permit Sin. Arminius himſelf ſays, (Exam. in 
Twiss. Vind. Lib. 2. p. 172.) Qued Deus wolens permittit Peccatun, 
certum eff. That it is certain, that God does willingly permit Sin. 

And in the next Page, you will ſee what he means by the * 

f | 0 


. 


torum ami, quibus poſitis Peccatum not fierct à Creaturd. That it is 

a Suſpenſion of all thoſe Things, that would otherwiſe hinder the Com- 
miſſion of Sin. Now if God has decreed to ſuſpend, or with hold all 
thoſe Things that would hinder the Commiſſion of Sin, and this De- 
cree does PR___ influence the Event; how is it poſſible ta vindi- 
cate the Decree of 


and you, have gone too far, in aſſerting that God's Decrees do neceſ- 
ſarily influence the Event, which he has decreed ; but yet do ſtili re- 
tain the Opinion, that God's Decrees have ſome kind of Influence, 
or Efficiency in producing the Event ; (more than the Fore-know- 
ledge of God has in producing the Thing fore-kaown,) how is it poſ- 
ſible for you to clear the Decree of God, from being in ſome Meaſure, 
the Cauſe of the Sin, and Damnation of the Non Ee? © 


If God decreed to ſuſpend, or with hold all thoſe Things, that 
would hinder the final Impenitency, and Damnation of the Non- Elect, 
and this Decree has ſome Kind of Influence upon the Event, then the 
Decree muſt in ſome Senſe be the Cauſe of it. But indeed there is 
no Medium in this Caſe ; God's Decrees muſt either neceſſarily influ- 
ence the Event, or not at all, any more than his Fore-knowledge. 


II. The Arminian Doctrine of Original Sin, appears to me to be 
very diſhoneurable to God, and hurtful to the Souls of Men. The 


Arminians profeſs, that they believe the intire, and univerſal 
Depravity of Nature; as much as we do: As I have proved 
before. But yet they deny, that we derived our corrupt, and 


ſinfyl Diſpoſition from Adam, as he was our Fæderal Head, or Repre- 
ſentative, in the firſt Covenant. That we were to ſtand, or fall by 
Adam's Obedience, or Diſobedience as our legal, or fæderal Head, 
Mr. Bgacu ſays (2d Repl. p. 54.) is but a Fable, But does not this 
Doctrine, directly charge G 

Jonunson ſeems in ſome Meaſure to be ſenſible, that this Conſequence 
is unavoidable. He ſays (Pref. to Mr. Beach's 2d Repl. p. 10.) 
« You aſk, what I afign as the true Cauſe of the Creatures moral 
« Imperfection. I anſwer, if by moral Imperfection, you mean (as 


« you muſt) if you ſpeak of the imperfeR, or leſs perfect Condition, 


„ in which it is made, or born, before it is capable of moral Act on; 


« it is no Imputation upon the Almighty, to ſay, he is,the Cauſe of 


« it.“ He owns (p. 9.) that Infants are born with material Sin ; 
and yet thinks it is no Imputation upon the Almighty, to ſay that he 


« don't 
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of bin. Pirmiſio Peccati generatim confiderati, oft Suſpenſio Impedimen- 


od, from being the Cauſe of Sin? If you ſhould: 
«hink upon a Review of the Caſe; that Dr. Warts, and Mr. BZacu, 


od with being the Author of Sin? Dr. 


is the Cauſe of it, If Mr, Beach joins with Dr. /obn/on in this ; I 


* 
— — — 
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vt wonder he ſays (24. RI. p. 26.) * that he. believes. Origina) 
2 91 more rigid Senſe — my Brother did.” For it s a 
more rigid Senſe, ſure enough ! to charge our Original Corruption, 
and ſinſul Depravity upon the Almighty ! — But to goon, 


IT]. The 4rminian Doctrine of Univer/a! Redemption, (as they ex · 
plain it,) repreſents the Merits of Chriſt's Sufferipgs, and Death, as 
| 6 but of little Efficacy, and Value. They deny, that ever Chriſt , 
purc haſed Faith, or Holineſs, for any one Perſon Elect, or Non-EleRt. 
So that if Perſons ever arrive to Heaven, it muſt be without Faith, 
or Holineſs ; notwithſtanding any Efficacy, that there is in the Merits 
of Chriſt, The Scriptures'every where repreſent Chriſt's Death, as 
meritorious not only to procure Pardon, and Life for us; but likewiſe, 
to purchaſe the Gifts of the divine Spirit to purify our Souls, and 
qualify us for Glory. And hence the Apoſtle ſays, Tir. 2. 14. He 
gave himſelf for us, that he might redeem uz from all Iniquity, and purify 
#0 himſelf @ peculjar Prople, zealous of good Works, — © + : 


But if the Arminian: ſhould allow that there is any Efficacy in the 
Blood of Chriſt, to cleanſe us from the Pollution, and Defilement of 
Sin ; it would totally demoliſh their Scheme: becauſe, if Chriſt pur. 
chaſed Holineſs for any Perſons, it would be neceſſary in the Naturg 
of Things, that they ſhould have it. And therefore they abſolute! 
deny this. Thus Dr. WaiTzy ſays, (upon the five Points, p. 100 
109.) ** No Sacrifice for Sin ; as ſuch, no, not that of our Lord 
60 "Telus Chriſt, can ſanctify a Soul, or endow it with that divine Na- 
% ture; that inward Purity, and Likeneſs to God; and all thoſe 
% other chriſtian Virtues, which alone make us capable of the Enjoy- 
“ ment of God.—Chriſt therefore by his Death alone, cannot be ſaid 
* to hay procured that Faith, which purifies the Heart; or that Re 
% pentance, which renews the Mind, the Will, and Affections; but 
* only to remove that Guilt, which doth obſtruct God's Favour." 
He that can receive ſuch Doctrine, let him receive it 


Again, according to their Doctrine, there was no Efficacy in the 
Death of Chriſt, to render the Salvation of any one Perſon certain. As 
ſome do refuſe the Benefits of redeeming Mercy ; ſo all might do it, 
and his Death might have been wholly in vain ; notwithſtanding any 
Intention, that Chriſt had to ſave any one Perſon : or notwithſtanding 
any Efficacy in his Merits, When Chriſt made his Soul an Offering 
for Sin, he could not have this Comfort, and Satisfaction, arjfing from 
any Efficacy in his Sufferings, (according to this Doctrine ;) to /ee bis 
Seed, and the Travel of bis Soul, to jzftify many ; becauſs/ it was uncer- 
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IV. Your Doctrine, that all Men have /«fficient Grace for Salvation; 
contains a Swarm of bad Conſequences. You ſay (p. 31, 32.) * Don't 
« the Arminians unitedly agree, that God has by the glorious Reve- 
«« lations of his Spirit, ſet forth in the View of Mankind, the infinite 
*« Evil of Sin, and the divine Amiableneſs of Holineſs ; and that he 
has given to Man, a Power of Conſideration, whereby with the 
** conſtantly concurring Influences of his Holy Spirit, they can freely 
* examine and bring home to their Minds, the Truth, Excellency, 
and Importance of Religion; and the Deceit, Evil, and Bitterneſs of 
* Sin; and that on ſuch a View of Things, they have a Power to re- 
* fuſe the one, and embrace the other, by the free Choice of their 
« Wills?” And in (p. 43.) You ſay, © It is (according to Arminans,) 
* intirely in your Power, through the conſtant Concurrence, and In- 
«© fluence of divine Grace, to chuſe and obtain eternal Life.” 


1. According to this Dorine, God is not to be acknowledged, as 
the Author of all that is ſpiritually Good in us. According to the 
ſcripture-Account, it is God that works in us both to Will and to Do. 
He <vorks all the good Pleaſure of his Grace in us, and even the Work of 
Faith with Power, Hence the Apoſtle prayed for the Epheſam, that 
they might know what is the exceeding Greatneſs of bis Power, to us-warg, 
aubo believe according to the working of his mighty Power. Eph. i. 18, 
19. But according to your Dodtrine, good Men have no other Influ- 
ences of the Spirit of God, than what are common to all Men. Every 
Man has ſuch conſtant Aſſiſtances of the Holy Spirit, that he has it 
intirely in his own Power to believe, and repent ; and no other Aſ- 
ſiſtances are neceſſary. So that if there be any good in us, more than 
in ſome others, we ourſelves are the Cauſe of it. 0 ad 

r. 


2. Your Doctrine, has a direct Tendency to lead Men into a wrong 
Notion, concerning that great Change, which the Scriptures call Re- 
generation, or Converſion. A ſaving Converſion to God, is a great, 
and a mighty Change; ſo that when we do experience it, we are cre- 
ated anew in Chriſt Jeſus to good Warks, and become new Creatures, in all 
ſpiritual Reſpects. And thoſe Perſons, who have not thus paſſed from 
Death, to Life ; but live and die in an unregenerate State; they will find 
themſelves awfully diſappointed, notwithſtanding all their Self-flattery, .. 
and deluding Hopes, when they come to appear, before the Bar of 
impartial Juſtice, And alas! How apt are Perſons to delude them- 
ſelves with falſe Hopes ! How prone to imagine, that they i 
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fate of Grace, and Favour with God, when they have not ſo much 
as the Seeds of true Holineſs ! ©. Fight not (ſays Mr. BAxrER) with 
* ſmall, or great but againſt the falſe Hopes of chriſtian Profeſſors.” 
And what a {ad Tendency has your Doctrine, to make People eaſy, and 
ſettle them their Lees ? They are told, that as they have Grace ſuf- 
ficient for Salvation, they have it intirely in their Power, to comply 
with the Goſpel; and therefore they think but little of the Importance, 
of laying a good Foundation in a ſaving Converſion to God. 


3. This Doctrine, tends to keep poor Sinners in a ſtate of carnal 
Security, without any concern about their Salvation. A ſenſe of our 
own Impotency, and periſhing State, unleſs God in his infinite Mercy 
vill caff his Skirt over 4s, and ſay unto us, Live ; is almoſt the only 
Thing, that excites a Concern in the Souls of Sinners, about eternal 
Things. When a Perſon is fallen into the Water, ſo long as he thinks 
it is in his own Power to help himſelf, he is eaſy enough; but when he 
finds he muſt unavoidably periſh, unleſs he can obtain ſome Help, 
this Reflection, will make him concerned, : ſo in the preſent Cale, if 
Perſons had but a ſuitable ſenſe, of the miſerable State that they are 
in, whilſt under the Dominion of Sin, and their utter Inability, to help 
themſelves ; and that if God dves ariſe and ſave them, it maſt be owing 
to nothing, but his meer Mercy; they would not be ſo little concerned, 
about the Means of obtaining the divine Favour. Von ſay, © Some 
think that all unconverted Men are Arminians : And indeed I 
think, all ſecure Sinners, are in this Reſpect top much tinged with 4-- 
minianiſm; They have too much Self-Confidence, which is the grand 
Cauſe of their carnal Security. But, 


4. If unconverted Sinners are under ſome Concern about their Sal- 
vation; this Doctrine if received, would effectually fifie the Convic- 
tions of their Conſciences ; and incline them, to put of their Conver- 
ſion until a further Opportunity. As Men imagine, that their Conver- 
ſion, is a Thing that is within the Compaſs of their own Power; they 
think, it will be time enough afterwards. There are but few that are 
ſo hardened in their Wickedneſs, as to have no thoughts of Death, and 
Eternity. And the moſt abandoned Sinner, however he may /ay o 

God, Depart from me, and will even venture, to meet God in his 

loudeſt Thunder; yet at Times he ſays in his Heart, Let me die the 

Death of the Righteous, and let my laft End be like his : But then he de- 
s upon a future Repentance and drives away the Convictions of 
is own Conſcience, with a Go thy Way for this Time. — He feels 
himſelf in Health, he thinks he has a Proſpect of living many Years ; | 
and he has learned from your Doctrine; a 
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when he pleaſes. 


difference, and a Power to believe, and 


And if he could but convince himſelf of one Thing farther, that though 


he does all his Life-time mock God, and trample under Foot, the Blood 
of the Covenant as an unholy Thing ; yet the Prieſt can abſolve him, 
when he comes to lie upon a Death Bed; and then he may die in 
Peace : I ſay, if he is convinced of theſe Things ; it is no Wonder, 
if he does think it will be time enough to repent; when Old Age has 
cooled the Heat of his Luſts ; or when he muſt part with his ſinful 
Pleaſures, at the Approaches of Death. | | 


5. Your Doctrine, (if received,) will effeQually prevent the Humi- 
liation of a Sinner. God rejecteth the Proud, but giveth Grace to 


| the humble. There is hardly any one Thing that unfits the Souls of 


Men to receive Chriſt by Faith ſo much as a Principle of Self. ſuffi- 
ciency. A Belief that they are Something, when they are Nothing. 


An Imagination that they have ſomething that is Good, and pleaſing 


to God ; though they are Unbelivers, and their very Minds and Conſci- 
ences ared:filed. How can Men ſee Chrift to be All, and in all, when 


they have ſomething elſe to rely upon 3 ng Men every Body can 
a 


| tence, againſt a merci- 
ful Sovereign, can't take a beter Courſe, than a Noble- man did of late, 
acknowledge his Offence, with its aggravating Circumſtances, and caſt 
himſelf intirely upon the Mercy of his Sovereign. And if poor Sin- 
ners would, from a real ſenſe of their Sin, and Miſery, caſt themſelves 


ſee, that a MalefaQtor convicted 


- wholly upon the Mercy of God in Chriſt ; humbly waiting at he 


Mercy-ſeat, in the diligent Uſe of the Means that God has appointed, 
this is the Way to obtain Mercy and find Grace to help in time of need, 
But your Doctrine, teaches poor Sinners that they have ſufficient Grace 


already, if they do but improve it, (let them be ever ſo graceleſs ;) and 


it is intirely in their own Power, to ſecure their Salvation; what need 
is there then that they ſhould be loſt in themſelves, that rbey may be 


found in Chrift ? 
6. Your Principles tend to make Men think, that the Doctrine of 


our Union to CuRIST is needleſs. The Scriptures aſſure us that there 


is a ſpiritual Union between Chriſt and Believers, as he is the Head of 
the Body which is the Church; and they Members of the ſame Body. 
Faith is the Band of Union between Chriſt and Believers. And 
hence Chrift is ſaid to dwell in our Hearts by Faith. And ſuch as be- 
lieve, are in Chriſt. JF any Man be in Chrift, he is a necu Creature,— 
This Union is the Foundation of our Juſtification, Adoption, and 
SanRification, (in the Beginnings, and progreſſive Growth of it ;) as. 
well as of eternal Glory, Our Saviour ſays, Without me (or out of me} 
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ye can do nothing. - But what need is there of ſuch a ſpfritual Union 
with Chriſt, if all Men have 2 Liberty of Indifference, to bend their 
own Wills, to that Which is Good ; and have it intirely in their own 
- Power; to ſecure their Salvation, though they have no ſuch ſpecial 
Relation to him? Thus your Doctrine leaves us without any Foun- 
dation for a chriſtian Hope: For Chriſt is in us the Hope of Glory, if 
ave have fied for Refuge, to lay hold on the Hope that is ſet before us. 


7. Your Doctrine, tends to ſap the Foundation of a Life of holy 
Obedience. All external Obedience, if it don't ſpring from a new, 
and vital Principle of Grace, and Holineſs, is but meer Hypocriſy. 
And therefore Perſons that are truly converted to God, are faid, to 
Have new Hearts. — Their Hearts art circumciſed to love, and fear God. 
And Ged. Law is written upon their Hearts, They act from à new 
Principle of ſupreme Love to God, and Faith in a Redeemer. And 

' Hence their Obedience flows in an unconſtrained Manner, as Waters 
from a Fountain; Our Saviour compares it, 4 4 Well of living Water 
ſpringing up to everlaſting Life. But according to your Doctrine, there 
is no need of ſuch a new Principle of Action: for every Man has it 
in his Power, to-incline his Heart,” to a true and unfeigned Obedience 
to God's Commandments ; and bir Commanaments will not be grievous 


8. Your Principles {if really received.) would prevent a Life r 
Faith, and Dependance upon Chriſt. Chriſ is faid to be our Life. 
And the Life (ſays the Apoftle,) that I now live in the Fleſh, I live ' 
the Faith, of. the Son of God The Believer has his Dependance upon 
Chriſt, not only for Pardon, and Juſtification ; but for continual ſup- 
lies of Grace; that of his Fulneſs he may receive, even Grace, for 
race, He is ſenfible of his own Emptineſs and of Chriſt's Fulneſs. 

He knows, that he has no Sufficiency of himſelf ;. but that all his Suffi- 
ciency is of Chriſt. And he always finds by Experience, that when 
he has the greateſt ſenſe of his own Weakneſs ; then he is ſtrongeſt; 
for be can do all Things through Chrift flrengthening him. But by your 
Doctrine, Men are taken off from Chriſt, to depend upon themſelves. 
They have a Liberty of Indifference, and a ſufficient Power to hate 
Sin, and love Holineſs, and this is interwoven in their Natures, as mo- 
ral Agents; What need then have they of freſh ſupplies of Grace 
from Chriſt, * n | 2 
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9. Your Doctrine, tends to hinder Men from vfing any Endeavors; 
to obtain any ſpecial, or ſenſible Communion with God. - Our Minds 
are naturally exceeding dark, and blind, wich Reſpect to any 13 

* | View, 
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p View, or A ſion, that we have of the glorious Perfeftions of 
m "God. Men ben't ſenſible of the Darkneſs and Blindneſs of their own 
ar Minds, until they have been in ſome Meaſure, divinely illuminated. 
n T have often thought, that our Caſe may very well be compared, to 
al that of a Man that is born, and brought up in @ dar Dungeon. 

5 nows no Difference between Darkneſs, and Light, until he ſces ſome 
i Gleams of Light, ſhine through a Chink ; which for the preſent rayiſh 


his Heart ; but when theſe are intercepted, he fits and bemoans him- 
ſelf, in his dark, and uncomfortable State. God is pleaſed to enlighten 


ly the Minds of good Men ; eſpecially at ſome Seaſons, and give them 
* an inward Apprehenſion of his glorious Perfections, in ſuch a M > 
bs as to draw forth their whole Souls after him, as their Portion, and only 
4 Happiaeſs : ſo that the Lowe of God is ſbed abroad in their Hearts, 
4 and they can reoice in God, with Foy unſpeakable and full of Glory. 


David ſays, Lord, lift tbo up the Light of thy Count ben 1. 


2 And our Saviour ſays, He will manifeſt himſelf to true Believers. — 
4 But according to your Doctrine, there are no ſuch ſpecial Scaling. 4 
od the Spirit. Every Man can know enough of God, by the conſtantly 


concurring Influences of his Spirit, and Grace, ſo that he has it intirely 
in his own Power, to love God ſupremely, and delight in him. 


to. Your Principles are ditealy Oppoſite to true Thank/ulneſ;. 
When a Chriſtian has a View of his own Vilenefs, and Unworthinels, 
fo that he appears loathſeme to.himſelf; and yet at the ſame Time, 
has a Senſe of the Riches of God's Grace, in plucking bim as a Brand 
out of the Fire, this will excite true Thankfulneſs. He knows, that he 
was no better by Nature than other Men, and he has ſuch a Senſe of 
the Aggravations of his own Sins, which he committed againſt God ; 
that he looks upon himſelf to be Jes than the leaſt of all God's Mercies. 
He can ſay therefore as the Apoſtle, It is by the Grace of God that 1 
am what I am. He wonders at, and admires, the Riches of God's 


en he might have been left, as well as many others, to treaſure up to bim- 

ts elf, rath againſ} the D of Wrath. The Langua e of his Heart 1 
oY 5 

— therefore is ; What hall I render to the Lord for all bis Benefits ? Be- 

es. cauſe thy loving-kindneſs is better than Life ; my Lips ſhall praiſe tber. 

te And he deſires above all Things, that he may be more, and more, 


conformed to God; and that he may be more, and more, devoted to 
his Service. But according to your Principles, he is miſtaken, after 
all; God has not diſtinguiſhed him, from any others, by any ſpecial 
Influences of his Grace; and therefore it is owing to himſelf. and 
not to God, that he is in a State of Grace, and going to Heaven, 
While many others are going to Deſtrudion; and he may thank him- . 
ſelf for it. W | 11, Your 


Grace; in bringing him out of the horrible Pit, and miry Clay, when — 
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11. Your Doctrine, renders the great Duty of P , eſpeciaſly | 
for fpiritual H fances, of little or 19.8 2 a Man be 
converted, or unconverted; what Influences of the Holy Spirit muſt 
be pray N he be wicked, and ungodly, what divine Influences 
can he aſk fo mort than be has already received? He can (it is 
true,] upon your Principles expreſs his Thankfolneſs, ( ſuch as it is,) 
to God, that he has made him a moral Agent ; and endowed him 
wich ſoch Faculties: that he has a Liberty of Indifference, to chuſe 
that which is well pleaſing in his Sight; and has granted to him 
the glorious Revelation of his Spirit, to diſcover to him the in- 
+ finite Evil of Sin, and the divine Amiableneſs of Holineſs: ** And 
though he loves Sin and row/s it under bis Tongue as a ſweet Morſel, 
but ſees no Beauty in Holineſs, and has not only the ſtrongeſt Averſion 
to it, but looks upon the Goſpel as a Delufion, and upon all thoſe who 
make any ſerious Profeſſion of it with Scorn, as a Pack of whining 
Hypoerites or over heated Enthuſiaſts, yet he has it in his own Power 
to love, and delight in it, when he pleaſes. What now has he to af 
for more ? Moſt he pray, that God would open his Eyes by the illu- 
minating Influences of his Spirit, to diſcover to him the odious Nature 
of Sin, the Amiableneſs of Holineſs, and the divine Glory, and Pre- 
ciouſneſs of a crucified Saviour? No; this would be as Mr. BZAcn 
expreſſes it, to gape for New-Light.” Muſt he pray, that God 
would bow his ſtubborn, and rebellious Will, and incline his hard, and 
- Impenitent Heart, to a willing Obedience, to the Goſpel of his dear 
Son? No: This would © deſtroy his moral Agency.” What then 
Muſt be pray, that God would deliver him from the reigning Power, 
and Pollution of Sin, by the purifying, and cleanfing Efficacy of Chriſt's 
Blood No; © Chriſt never died to procure Sand iſſcation for any 
Man; he died only to obtain Pardon. Well, if he died to obtain 
Pardon, man't he pray that God would pardon and juſtify him, by the 
Imputation of CxaisT's Righteouſneſs, as he died our Surety and is the 
Lord our Righteouſneſs ? No: for © Chriſt's Righteouſneſs is infinite, 
and therefore can't be applied to a finite Creature.” In a word 
then, may he pray, that God would give him a new, abiding Princt- 
ple of Faith, and Holineſs, whereby he may withoot fail, perſevere 
+ unto eternal Life? No: for then he muſt turn Calvin And 
de had as good be what he is; as to worſhip Fate, under the No- 
tion of a God.” 


And upon your Principles, what ſpiritual Bleſſings can we pray for 
in the Bebalf of o/her: ? When Miniſters Pray, that God would con- 
vert their wicked People; what do they hope that God will do for 
them more than he has done ? Or when Parents pray for the Repen- 
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tance, and Converſion of their wicked Children, what can they mean 
by it ? According to your Principles, they have Grace ſuſſicient already, . 
if they would but improve it: And if God ſhould influence their 
Wills, and incline their Hearts by the inſuperable Efficacy of his Grace, 
what would become of their free Agency ? — But once more, and to 


omit many other Things, 


12. Your Doctrine tends to depreciate the Goſpel, and the Means of 
Grace. The Goſpel is the Power of God unto Salvation, to every 
one that believeth.” And the Means of Grace are divine Inſtitu- 
tions, and do never fail of producing their ſalutary Effects, from any 
Inefficacy in them, as ſuch ; but from their being abuſed. | 


And every ſenſible Chriſtian, muſt needs prize and value the Goſ- 
pel, and Means of Grace, as they are appointed by God, and effectual 
by his Bleſſing, to promote their Salvation. But inſtead of depending 
upon the Bleſſing of God, in the Uſe of theſe Means; your Doctrine, 
teaches Men to depend upon their own Power, and their own Wills; 
which muſt from the very Nature of their free Agency ; have a Li- 
berty of Indifference, to Good, and Evil.; whether they have or have 


not, the Means of Grace. — But to return, 


V. Your Arminian Doctrine, that we are not juſtiſed by the Righ- 
teouſneſs of CR IST, imputed to us; andreceived by Faith; is of very 
dangerous Conſequence. : 

For, | 

1. It tends to depreciate, or under value the meritorious Sufficiency 
of Chriſt's Sa ferings, and Death. There is an infinite Value and Suf- 
ficiency in the Merits of Chriſt : And therefore he is able ro ſave to 
the uttermoſt all that come to bim. What your particular Opinion in 


this Caſe, is, I can't ſay ; but Mr. Bzacn, whoſe Principles you have 


undertaken to defend, has freely expreſſed his Sentimeats upon this 
Head. Having mentioned my Brother's Opinion, that Adam was our 
ſæderal Head, by whoſe Obedience, or Diſobedience, we were to ſtand, 
or fall, according to the Tenor of the firſt Covenant : He fays, (2d 
Reply, p. 54.) This I did then, and do ſtill call a Fable. It hes 
„not only no Foundation in the Word of God; but is there plainly 


« contradited. — Beſides, it is in many Reſpeds, a moſt abſur 


Scheme. To name but one. This Hypotheſis makes Adams 
« Righteouſneſs, infinitely more valuable, and efficacious than that of 
« Chrift the Lord from Heaven. For according to Mr. Dickinſon, if 
* Adam had kept but one Precept, and that for a ſhort Time, trat 


Obedience would have been of ſuch infinite Virtue ; as to _— 
. 0 erer. 
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ineſs to himſelf, and to every ſingle Child of his 
* Ever : Whereas Chriſt's moſt holy Life, and dreadful Death, co 
ive but a Part of Mankind.” Mr. Bzacu could not mean accord- 


 ingto my Brother's Opinion, with Reſpect to the Extent of Chriſt's 


Redemption ; for he (p. 38.) „ Mr. Dicx1nsox contradiQs 
* them, (7. e. other nit,) and joins with me, in aſſerting that 


* he died for every individual of the human Race. What I would 


* obſerve is, that he aſſerts that Chriſt wrought out a ſufficient Re- 
« demption for all Mankind. I never taught univerſal Redemption 
od = be other Senſe, or in ſtronger Terms.“ And beſides Mr. Beacu 

| | his Meaning, to my Brother's Opinion, concerning the Effect 
of Alan 1 edience ; and the Advantage that would have accrued 
from it, to his Poſterity : And accordingly aſſerts, if all Mankind 
would have been in a confirmed State of Happineſs, by Adam's Obe- 
diencs ; then his Righteouſneſs would have been infiriitely more ſufh- 
cient, than the Righteouſneſs of Chriſt ; © for Chriſt's moſt holy Life, 
© and dreadful Death, could ſave but a Part of Mankind.” So that 
according to him, Chriſt's Righteouſneſs is ſo infinitely defeftive, that 
it can ſave but a Part of Mankind ! Is this, Sir, agreeable to the 
Seripture · Doctrine, that there is ſuch an infinite Sufficiency, in Chriſt's 
Righteouſneſs, that the greateſt Sinner may flee to him for Shelter, 


| from impending Wrath ? But 


2. This Doctrine, teaches Men to aft, at leaſt in Part, to their own 
Obedience, for their Juſtification before God. And hence they are in 
infinite Danger, of not attaining to the Law of Rightcouſneſs, becauſe 
they ſeek it not by Faith, but as it were by the Works of the Law, 
Men may think they do Honour enough, to the great Redeemer, 


- © whilſt they acknowledge him, to be the meritorious Cauſe of Salva- 


% tion ;”” though at the ſame Time they truſt to their religious At- 
tainments, imagining that they have ſome real Worth, or Value, (not 
to ſay Merit,) in them, to procure, their Juſtification, But alas! our 
beſt Duties are but. as f/tby Rags, there is ſo much Sin mixed with 
our very Tears have need of Waſhing in the Blood of 


them, 
Chriſt, 


VI. Your\ Arminian Doctrine, that true Saints may 7otaliy and finally. 


fall from Grace, gives Men a wrong Notion of the Covenant of Grace, 


and of the Mediator of it. The Word of God aſſures us, that thoſe, 
whom God loves, he loves to the End. That they abb are jolie, Hall 
te glorified. That true Believers, will be kept by the Power of God, 
through Faith unto Salvation, That when Men are born of God, their, 


Seed remains in thim ; and therefore they cannot Sin unto Death. And 


at 
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that they <oho do fin, (i. e. live in Sin,) have not ſcen Jeſus Chrift, 
neither have they knewn bim. And therefore it follows, that they who 
do ſee, and know Jeſus Chriſt, will never be in ſuch a State of Sin. 
But according to your Arminian Doctrine, a Perſon may be a good 
Man to Day ; and in the Love, and Favour of God ; but to morrow 

he may die, and go to Hell. But this Principle ſuppoſes, that the Co- 
yenant of Grace, is as precarious as the Covenant of Works, and 
Chriſt the Mediator of it, as mutable as Adam. According to the 
Tenor of the Covenant of Grace, God will worite his Laws in the - 
Hearts of his People, and he auill be unto them a God, and they ſhall be+ 
unto him a People. And hence, Ii, Covenant is well ordered in all 
Things and ſure. And as Chriſt is an unchangeable Mediator; ſo the. ] 
Promiſes are in him all Ta, and Amen. And hence, true Believerz : 
have the greateſt Aſſurance, of the future Enjoyment of that great 
Good, which is promiſed : fince they know him, whom they have truſted, 
and that he will keep that which is committed to him, — God is willing 
in the Covenant of Grace, more abundantly to hew unto the Heirs of 
Promiſe the Immutability of his Counlel, and accordingly, has confirmed id 
with an Oath : That by two immutable Things, in which it was impoſe” 
fible for God to lie; wwe might have a ffrong Conſolation who - have fled" 
for Refuge, to lay hold on the Hope Jet before us. I . 


Thus, Sir, J have conſidered ſome of the Conſequences, which ap- 


_ pear to me to be deducible from your Principles, taken ſeparately ; I- - 
n might mention others that flow from them taken together; but as I 
e have already exceeded the Bounds of my intended Brevity, 1 ſhall 

. mention but one; and that is, that your Principles tend to make Per- 


, ſons believe, that it is vaſtly ea/fer to obtain eternal Happineſs, than 

þ the Scriptures repreſent the Caſe. And hence, how naturally do Men 

. content themſelves with a meer Form of Godlineſs ; while they deny tbe 

c Power of it? Our Saviour (<vho knew what is in Man) ſays, Luke 

r xiii. 24. Strive to enter in at the ſtrait Gate; for many, 1 ſay unto 

: you, hall ſeek to enter and ſhall not be able. And Matth. vii. 13, 14. + 

f Enter yein at the flrait Gate; — Becauſe firait is the Gate, and 

; narrow is the Way, that leadeth unto Life ; and few there be that find "| 
. But you ſay (p. 43.) It is (according to the Arminians,) intirely 
in your Power, through the conſtant Concurrence, and Influence of 

divine Grace, to chuſe, and obtain eternal Life.“ If you have it 
intirely in your own Power to obtain eternal Life ; what need is there, 
that you ſhould work out your Salvation with Fear and Trembling ? 1 
muſt acknowledge, your Doctrine that God's Decrees do neceſſarily - 
influence the Event ; does eternally block up the Way againſt the 


Non Elec; otherwiſe all Men might obtain eternal Life with all ' 
| | . imaginable - . 
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A Conſequences of Calviniſtic 
2 © IP, | 
e Foſs, And therefore it is no Wonder, if Men who em- 


imaginable 
: * brace theſe Principles, ſay, Ve ball baue Peace, though wwe walk in the 
" Imagination of our own' Hearts, to add Drunkenneſs to Thirſt... 


Theſe Conſequences which I have mentioned, do naturally follow 
( as I firmly believe, ) from your Arminian Principles. But how- 
ever, if the People who embrace theſe Principles, don't appear 
* to be leſs concerned about their Salvation than other Men, 
muſt confeſs, I ſhall have Reaſon to queſtion; whether I am not 
miſtaken. For the Effet, will bear ſome Proportion to the Cauſe, 
which it is influenced. You ſay, (p. 8.) That you are un- 
« qualified to hold the Ballance, to weigh the actual Effects of the 
* reſpeive Doctrines. But Mr. Beach ſeems to be more inge- 
nuous, and to freely own, that the Calviniſis do for the preſent live 
better Lives than the Arminians, His Words are ( 2d Reply p. 78.) 
* And if any of you are wicked, ( as I hope not,) yet this is not ſo 
* much the Fault of the Man, as his Principles ; whereas if we are vi- 
„ cious, (as it is too true,) it is the Man, and not his Principles, that is 
* to beblamed.” His meaning muſt be, that the Calviniſli are either 
hetter by Nature, or have better Advantages to be religious, than the 
Arminians ; and that it is this, and not their Principles, that makes 
the Difference in their Lives. I grant, ſome Allowance ought to be 
made, upon the Account of the ſuperior Advantages, which the Calvi- 
ait generally have, more than the Arminians : But it is manifeſt, this 
is not the only Thing, that makes the Difference, for there are ſome 
Arminians that enjoy the ſame Advantages with others; and yet are 
vicious. 


But he intimates that the Ca/vini/?s were not always the moſt reli- 
gious; The Phariſees (he ſays, ibid.) were rigid Pradeſiinarians, 
* or Calviniſſs, as they are now called.” And to prove this, why 
could he not ſay as Mr. Dodwell ? ** St. Paul being bred a Phariſee, 
« ſpake and is to be interpreted, ex mente Phariſæorum, according to 
* the Doctrine of the Phariſees.” But be it ſo, that the Phariſees held 
the Doctrine of Predeſtination to eternal Life. Then it will follow, 
that this was the Doctrine of the ZFewi/> Church. For they were not 
only, the moſt ſtrict in their Morals ; but the moſt orthodox in their 
Principles, of any Part of the Jewiſh Church. There were a great 
many of them Hypocrites, it is true ; and they held one grand Error ; 
for being ignorant of the Righteouſneſs of God, they went about to eſtabliſb 
their own Righteouſneſs : and in this Reſpect they were Arminians. 
And their Hypocriſy, and Wickedneſs, was chiefly owing to this Prin- 
ciple ; and not to their believing the Doctrine of Predeſtination, any 
more than their believing the Reſurrection. But 


as * 
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Bot Mr. Ba acn brings ove Inſtance more, (p. 90 „ Look Nack 44 


« (ſays he,) upon the State of our Nation, juſt one hundred Years paſt,  * | © 
« in the Time of the grand Rebellion, never. did theſe Principles pre- 
« yail ſo much before, nor ſince, and never, was there ſo much Wick 


* 


„ edneſs in the Nation.” The grand Rebellion! I acknowledge the 


Propriety of the Expreſſion. 


For to rebel Pint the Sovereign Authority of the Law, and ſet 
up the lawleſs Will of a miſguided Prince as the Standard of 


overfiment ; is as grand a Rebellion as can be againſt any 


our Principles prevailed chiefly in the Time of that grand Rebellion: 
For Archbiſhop LAup, (who was no ſmall Inſtrument in that Rebel- 
lion, ) and a number of the Clergy of the Church of England, did openly 
profeſs the Arminian Principles at that Time; which they would not 
dare to have done ſome Time before. Dr. Jounsox (Pref. p. 11.) 
owns, that Calviniſm prevailed in the Church of England, from within 


the Marian Perſecution, to the Reftoration ; i. e. until about 100 


Years after the Reformation. So that it was theſe Principles, that com- 
forted, and ſupported the holy Martyrs, when they were called'to paſs 
through the fiery Tryal, when they could rejoice with Foy unſpeakable 
and full of Glory. And Mr. BRAc is likewiſe miſtaken, when he 
thinks, that there was more Wickedne/s in the Nation before the Reſto- 


ration, than there has been ſince: for it is manifeſt, that the People 


io general were much more ſober, and ſerious at that Time, than after 


the Reſtoration ; when a Flood of open Wickedneſs covered the Na- 
tion; the Dregs of which, have not been purged off until this Day. 


Thus, Sir, I have finiſhed the Taſk, which you have aſſigned me, | 


And may the God of Truth, lead us into all Truth. 
I am, 
Sir, 


Yeur bumble Servant | 


* 


Moss Dicxinson. 


earthly Authority. But Mr. Brach is miſtaken, when he thinks that 
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